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THE GOLDEN WEDDING RING. 


[BY THE REV. JOHN CLOWES. | 
(Concluded from p. 91.) 


“J very much fear, (said Miranda,) sighing, that I am not yet suffi- 
ciently practised in the great duty of submission to be able fully to 
comprehend all that you have been saying on the subject, but this I 
think I can perceive clearly, that the obstinacy and perverseness of 
our own wills are in general the greatest disturbers of our peace, both 
in the single and married state, and that I shall be both happy and 
thankful to find, that the latter state is better calculated than the for- 
mer to banish from our bosoms for ever those enemies to our purifica- 
tion and bliss. But quitting this subject for the present, may 1 now 
intreat you, my dear father, to proceed to your fourth and last point of 
preference, in which you say the married state has the advantage over 
the unmarried, viz. the point of usefulness 2” 

“On this point, (replied Paternus,) I am happy to find that I can 
save myself some trouble by referring you to a sermon of the late ve- 
nerable and learned Bishop Taylor, on the mysteriousness and duties 
of marriage, in which, amongst other admirable remarks, you will find 
the following beautiful illustration of our present subject: ‘ Single life, 
(says he,) like a fly in the heart of an apple, dwells in sweetness, but 
lives alone, and is confined, and dies in singularity : but marriage, 
like the useful bee, builds a house, and gathers sweetness from every 


flower, and sends out colonies, and feeds the world, and obeys kings, 


and keeps order, and exercises many virtues, and promotes the inte- 
rest of mankind, and is that state of good things to which Gov hath 
designed the present constitution of the world’ To this illustration 
allow me to add another on the same subject, written by Dr. Donne, 
the dean of St. Paul’s, in a letter in verse, addressed to his wife. The 
verses indeed are quaint and unpolished enough, but I am persuaded 
you will be pleased with the sentiment they contain, for, after saying 
many kind and affectionate things to Mrs. Donne, he thus concludes : 


If we are two, we are two so, 
As stiff twin-compasses are two ; 
Thon the fixt foot, which makes no show 
Yo stir, but doth if t other do: 


Vor. L. 18 
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And though in it the centre sit, 
Yet if the other far doth roam, 

It leans, and hearkens after it, 
And grows erect, as that comes home, 


So shalt thou be to me, who must, 
Like t’other foot, eccentric run : 

Thy firmness makes my circle just, 
And makes me end where | begun. 


* But beautiful as both illustrations are, (continued Paternus,) I 
should be unwilling to limit my ideas of the superior usefulness of 
marriage to either of them, whether by only saying with the good dean, 
that the firmness of his w ife makes his circle just, or with the good 
bishop, that marriage builds a house, and gathers sweetness from every 
flower, and sends out colonies, &c. &c. For the uses enumerated by 
these two excellent men appear to be merely natural uses, or such as 
relate only to the temporal life of this world ; whereas it is well 
known there are such things as spiritual uses, which being connected 
pai Gop and His eternal kingdom, are of infinitely higher interest 
and importance than the former. Now marriage, I would insist, has 
the advantage over single life in both these kinds of uses. For as to 
natural and temporal uses, it is exactly figured, as above, by the good 
bishop’s useful bee, and by the good dean’s compasses ; butas to spirit- 
ual and eternal uses, it would be extremely difficult to find any Jigure 
or representation in this lower world which would fully describe it. 
For pure conjuge! love, it has been already shown, conducts the soul 
of man to the highest attainable state of sprritual purification, and in 
spiritual purific cation is contained the seed of all spiritual usefulness, 
consisting in a closer conjunction of life with Gop, in a more intimate 
consociation with the angelic heaven, in a higher elevation of the love 
and affections, in a greater fr uitfuln ss in all good thoughts, words, 
and works, in a more e fixed stability of principle and of life, in a more 
vital energy and activity of the will and understanding, thus in in- 
creased strength and security against the powers of darkness and the 
seductions of the world and the flesh. Such are the important uses of 
conjugal life, which life therefore may be compared (though no com- 
parison can do it justice) with the flying eagle, soaring aloft above all 
the disorders, cares, and anxieties of this lower world; ascending into 
a pure atmosphere ; and approaching, as near as any thing mortal can 
approach, to the sun of heaven, to receive the full radiance-of its all- 
blessing heat and light. Possibly too these uses are not limited to the 
conjugal partners themselves, but extend even to the blessed inhabi- 
tants of the eternal world. For I have frequently been led to con- 
ceive, and this on the ground of scripture authority, that the holy an- 
gels take delight in looking on the happy subjects of married virtue, 
as they take delight in beholding one sinner that repenteth: And if 
the delight of those immortal beings i is increased by the pure joys of 
conjugal life, what can be said more in favour of the superior useful- 
ness of that life?” 
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‘ But do you conceive, father, (asked Eugenio,) that the world will 
be disposed to think along with you on this subject, and give you credit 
for all these advantages which you assign to married life ?” 

“] do not expect, (replied Paternus,) that the world, at this day, 
will favour my sentiments, nor that it ever will, until it comes to enter- 
tain more just ideas of Gop, and to be more zealous about living the 
life which Gon requires, and which is in agreement with His Divine 
Orper. For it is remarkable, that marriage and religion are in the 
closest connexion with each other, as may be known experimentally 
from this consideration, that where marriage is made light of and de- 
graded, so is religion, and vice versa. Accordingly we find it record- 
ed as a distinguishing feature of the corrupt Jewish church, when it 
was destitute of .religion, that their maidens were not given to mar- 
riage, (Psalm Ixxviii. 63,) to instruct us, that where religion is debas- 
ed and corrupted, so will the intercourse between the sexes be. Not- 
withstanding however my small, or rather no hope of securing to my 
opinions the favour of the world, I feel the fullest confidence that every 
thing which I have said on the subject of marriage, will be found per- 
fectly in unison with the wishes and sentiments of all good christians, 
who are disposed truly to love Jesus Curis and keep his command- 
ments of love and charity. And let me not be deemed either pre- 
sumptuous or superstitious, when I express to you my firm belief, that 
the time is fast approaching when marriage will be restored again in 
the earth to its due honours, because I believe the time is fast approach- 
ing when mankind will be restored to a fuller sense both of the truth, 
the obligations, and the excellence of true religion. This happy re- 
formation, however, can never be expected to take place until the 
Lorp Gop and Saviour Jesus Curist be exalted to due honour in 
His church, by being acknowledged in heart and life to be the Ong 
Onxiy True Gop, and the Ong Onty Bripecroom and Hussanp of 
the church. And this blessed acknowledgment, I trust, is already be- 
gun, is rapidly ad vancing,, and must finally be accomplished, because 
that Great Gop and Saviour, speaking of His coming to restore His 
church here on earth, and of becoming her husband, has been pleased 
to declare, ‘ Benoip I come QUICKLY,’ and again, surely I come quick- 
ly. (Rev. xxii. 7. 20.) Even so, come Lory Jesus! AMEN. 

* Allow me then, my dearest children, (continued Paternus,) to 
press upon you most earnestly, and with all the affection of a father 
most solicitous for your eternal welfare, a serious attention to the true 
origin, nature, obligation, and advantages of married life. Consider 
with yourselves that the institution of that life is from Gop, and that 
consequently it is most agreeable to the order of things which He has 
appointed, most admissive of happiness, and most conducive to your 
purification, and best calculated to promote usefulness. Remember, 
however, that you can never hope to enter into the enjoyment of these 
superior advantages of married life, until you form your minds to the 
knowledge and the practice of religion, since religion and marriage al- 
ways go hand in hand together, insomuch that where there is no reli- 
gion there can be no true marriage, and where religion is perverted and 
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corrupted, marriage becomes defiled and degraded in the same degree. 
Let the love and the wisdom of Jesus Curis then be exalted to pre- 
eminence in your hearts and understandings and lives, if you ever hope 
to wear the golden crown of conjugal life. For in the degree in which 
you are conjoined with that Grear Gop and Saviour, in the same 
degree will be the purity, the stability, and the bliss of your union with 
your respective married partners. Look up to that Gop also, in the 
spirit of fervent supplication, to direct you in your choice, from a full 
conviction that all marriages are under the control of His merciful pro- 
vidence, and that without His fatherly guidance you can never hope to 
make a right choice, and to avoid the mischiefs of awrong one. Wait 
also patiently for direction from above on this occasion, lest by your 
own impetuosity and violence you should go contrary to the counsels of 
heaven. Do you, therefore, my dear Eugenio, never think of taking 
to your bosom a partner who cannot attach herself to your wisdom, 
and love it because it is the wisdom of religion and of Gop: And do 
you likewise, my dear Miranda, never think of taking to your bosom 
a man who has no wisdom on which to fix your attachment, and whom 
therefore you cannot love from a wise and religious principle. On this 
occasion, let me further conjure you, my dear Eugenio, to recollect 
continually, that the proper distinguishing character ot your sex is 
wisdom, and that without wisdom you are not properly a man, still 
less can you be a husband. But recollect at the same time, that alt 
wisdom, rightly so called, is from Gop, and leads to Gop. Pray 
therefore earnestly and continually to Gop for this best of gifts and 
graces, and with a view to the accomplishment of your prayers, make 
a point of conscience to read every day some portion of Gop’s Mosr 
Hoty Wonp, and to endeavour to form it into your life. And let me 
also conjure you, my dear Miranda, never to forget what is the proper 
distinguishing character of your sex, and that you can only become 
a woman and a wife by loving religious wisdom, and especially the 
religious wisdom of your husband. Cherish therefore in your heart all 
the female graces and virtues of humility, meekness, gentleness, soft- 
ness and submission, and pray continually to your Heaventy Farner 
to enable you to cherish them. Thus may both of you hope to be- 
come qualified to enter upon the married state, and into the fruition of 
all its blessings, because in the possession of the above qualifications 
you will have the best possible security that the gold of your wedding 
rings will never be debased with any alloy. Thus too, after fulfilling 
your respective duties on earth, you may hope finally to be admitted 
into that kingdom of purity and bliss, called THE MARRIAGE OF THE 
LAMB, Where your conjugal joys will be for ever increasing and for ever 
filling with new delights, from their eternal source, whose high and 
holy name is Jesus Curint. That such may be the happy lot of you 
both, will always be the earnest and devout prayer of your tender and 
affectionate Father. AMEN.” 





The perfection and happinses of Gop consists in the perfect union of 
Jove and wisdom in himself, and the imperfection and misery of mar 
consists in the disunion of such /ove and wisdom? 
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CONTROVERSIAL. 


A highly valued Correspondent has sent us the following DraLocurs 
for insertion in the New-Jerusalem Missionary, and we regrét that our 
limits will not admit the whole in one number. ‘They are the substance 
(generally the very expressions) of several conversations on the doc- 
trines of the New-Jerusulem, which occurred between Mr. WiLtraM 
Grant, and several clerical gentlemen of the Presbyterian and Me- 
thodist churches, in one of the Western States. Mr. Grant has been @ 
long time attached to the doctrines of the New Church, which he re- 
ceived through the medium of hearing alone, as he lost his external 
sight, when a child, by the small pox. Perhaps this species of contro- 
versy will throw as much light on the subject to which our pages are 
devoted, as any other. Paul may plant, and Apollos water; but God 
alone can give the increase. 

DIALOGUE I. : 

Rev. I. Ihave just returned from abroad, and was in company with 
several of your church, among the rest Mr. E. Bedford, who inquired 
whether | was acquainted with any of the New Church in this part? 
Answering in the affirmative, and naming you, he took down your 
name, by which lL see that you of the New Church are much attached 
to each other, [ know not by what tie. 

G. Nor can you OMe go's until you have experienced it. 

I. L informed Mr. E. of Mr. B., W ‘ashington, Pa., having quit the 
Methodists for your C harch, and added, that we would soon have him 
from you, to be a good Presbyterian ; to which Mr. E. replied with 
some warmth: No, sir, those who have received the New Light will 
never recede, and Mr. I. added, by this I see that you of the New 
Church are very positive. Mr. B. W., who was present, said, “ You 
val a Mr. G., so likewise.” | 

. The reason is obvious, gentlemen; your teachers enforce a be- 
ie in tenets they confessedly. do not under stand; we receive no tenet 
but as the understanding penetrates; we w onder then if we are more 
positive than you. 

I. Do you comprehend the Word of God? 

G. In some measure ; and what we'do not comprehend we believe, 
as it is infinite, and therefore it transcends reason, though it does not 
contradict it. But are we to have the same implicit belief in the inter- 
pretations of men, whether we understand them or not, more particu- 
larly as there is a glaring contradiction in what we do understand of it’ 

I. You believe you have a soul and body, yet do you comprehend 
the nature of them? 

G. In some measure, more than the old church does. 

I. But can you comprehend it to perfection ? 

G. Nor do we believe it to perfection, for there is no perfect faith, 

‘tis therefore evident that faith can go no farther than understanding. 

I. You believe the grass grows, vet you do not comprehend the 

manner of its growing. 
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G. We believe it grows because we see it grow; but we do not be- 
lieve in the manner of its growing, as we do not understand it; there- 
fore faith is in proportion to understanding here also, and so in every 
other case. 

I. You are Deists ? 

G. I grant you sir, but we are Christian Deists, and you are too well 
acquainted with deism not to know that they do not believe in the 
Lord’s divinity, nor that of his Word, as we do. [Mr. I. being for- 
merly tainted with deism himself. ] : 

I, You are Anti-Trinitarians ? 

G. If you mean Anti-tripersonal Trinitarians, I grant you; not 
otherwise. 

J. You deny the atonement ? 

G. As we do the Trinity ; denying both, as you hold them only. 

J. How do you understand the atonement ? 

G. That the Lord required no other atonement than to put fallen 
man in a capacity of becoming regenerate, which he did by redemp- 


tion. 

L What then became of those who lived before redemption ? 

G. They were saved by a communication through the medium of 
angels. 

I. How do you prove this ? 

G. The Angel of the Lord said unto Moses, “ I am Jehovah.” 

I. That is the Son of God who is called the “ Angel of the Cove- 
nant.” 

G. That he is the Father also is evident, for he said, “ I am Jeho- 
vah.” [No reply being made.] In order to decide the atonement, it is 
necessary first to decide on the trinity, as your doctrine of the one de- 
pends upon the other. 

J. I grant you. 

G. Before you attempt to attack a doctrine with which you are un- 
acquainted, please to reconcile a glaring contradiction in your own, 
viz. that God is a spirit without body or parts, yet exists in three per- 
sons: Now, sir, what becomes of one, much more of three persons, if 
he has neither body nor parts ? 

I. Let us not touch these sublime things, but to the Word and testi- 
mony for the trinity and atonement. 

G. As thou hast appealed unto Cesar, unto Ceesar thou shalt go.” 

J. “ There are three that bear record in Heaven.” 

G. This is an interpolation; if it was not it only proves the three 
great essentials in the person of the Lord, as the contest is not whether 
there be a trinity, but what that trinity is. 

I. What are they ? 

G. Divine love, wisdom, and operation, acting in the threefold capa- 
city of Creator, Redeemer, and Regenerator, who is called Father, Son, 
and Holy Ghost, in the person of our Lord. 

I. What then becomes of the atonement, and the satisfaction to 
divine justice ? 
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G. It falls with your trinity, as it can never be just in God or man 
to punish the innocent for the guilty. 

I. Do you deny Christ’s imputed righteousness ? . 

G. We do not deny his righteousness, but only its being imputed to 
man; “ My glory will I not give to another.” 

J. I do not understand you. 

G. Perhaps you will by an illustration. You were twice on the 
point of death, you were cured through the instrumentality of an emi- 
nent physician; do you suppose that thereby the skill of the physician 
is imputed to you, and that you are thereby become a physician ? 

I. Thold no such absurdity. 

G. The Divine merit imputed to man, he must thereby become a 
God. 

I. How then are we benefitted by redemption ? 

G. As the drugs received from the physician by the patient perform 
the cure of the body, so the Divine influx received in the soul per- 
forms its cure. 

I. As you have made an illustration from your practice, I hope you 
will be so kind as to allow me to take one from my former practice. 
Suppose I prosecute a man for debt, the debtor becomes insolvent, a 
solvent man offers himself voluntarily ; take notice sir, I do not de- 
mand him; have [ not then a right to take the solvent man for the non- 
solvent debtor ? 

G. I grant you, sir, though justice you say demands it; but is the 
transgression of Adam a mere civil case ? Is it not, according to your 
own doctrine, a criminal one of the deepest dye ? Is there any code of 
law which would permit you to take one criminal for another? Much 
less an innocent for a criminal. 

I. If there is no law of man that would permit it— 

G. Will you make the law of God still more imperfect ? 

I. There is an instance on record of its being done. 

G. Not to the justification of the monarch, if the illustration be just. 

I. A monarch who enacted a law, the penalty of violation being the 
putting out the eyes of the culprit; the first transgressor was the mo- 
narch’s son; in order to save one eye to the culprit, the monarch per- 
mitted one of his own eyes to be put out. 

G. The loss of the monarch’s eye would apply to the sufferings of 
our Lord in his own person, but the son of your monarch was the first 
transgressor of his father’s law; will you make the Son of God so? 


I. Would it not be more merciful in the monarch to pardon the ig- . 


norant multitude for rebellion, and put the ringleaders to death ? 

G. Truly, sir, but was the Son of God a ringleader of rebellion ? 
[No reply being made.| Let us return to the Trinity, and decide by 
the Word, as agreed upon; “ Unto us a child is born,” &c. Do you 
believe that that Child and Son is the mighty God and everlasting 
Father ? 

I. Ido; for in him dwells all the fulness of the Godhead bodily. 

G. Then we have but one step more to go until we must, of neces- 
sity conclude, viz. as you have acknowledged that Child and Son to be 
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the mighty God and everlasting Father, have you another mighty God 


. and everlasting Father besides ? ? [To which no reply was made—but 


quitting the parlour, when on the steps of the hall |— 

I. And you believe that you will have remission of sins by repent- 
ance ? 

G. | do, sir. If you will show me any other doctrine respecting it 
in the lids of the Bible, f will thank you. 

‘I. Then you and I will never meet in Heaven, with these opposite 
sentiments ! 

G. I know it, sir; for as we cannot be the subjects of a monarch 
without acknowledging him as such, so all in Heaven must acknow- 
ledge the Lord alone their king. 

[N. B. A passage cited by Mr. I. not recollected, viz. “ Did not our 
Saviour command his disciples to baptize all in the name of the F ather, 
Son, and Holy Ghost ?”’} 

G. Did they do so? 

J. If they did not they broke the command. 

G. One of the two is true, either they did as you say, break the 
command, or knew our Lord to be the Father, Son, and Holy Ghost, 
as they baptized in his name only; you may therefore take your 
choice. Wrath, anger, revenge, and vindictive justice, are no attributes 
of Deity. 

I. They are plainly asserted in the word— 

G. That is only in appearance, sir, from contrariety, the evil being 
in man, whereby it appears to him as though it was in the Lord. 

L. He is angry; * Vengeance is mine,’ ”” &e, 

G. Will you then contradict your own creed, which says, he is with- 
out passions ? 

J..I acknowledge, sir, that he has not passions like man ? 

G. That is all 1 contend for; but wrath, anger, and revenge are 
passions, not only of the worst of men, but of devils also. 


DIALOGUE II. 


G. T present you with a correspondence between a young lady once 
of your church, now of ours, and ber former pastor. 

I. I thank you, sir, but I never knew until now that your church 
denied so great a portion of the Word— 

G. I never knew it at all. 

I. There are several books of the Old and New Testament which 
your author rejects. 

G. He only affirms that they have not the internal sense. [Three 
Elders being present, one of them Dr. McD.; Dr. M. is not an Elder, 
asf then- understood him to be]—* 1 cannot comprehend your 
sree ” 

?. Then, gentlemen, if you reject a recondite sense in the Word, 
ihn reject the whole W ord, as much as we do the part which you say 
we deny. 

I. This puts me in mind of a Quaker woman, who said she would 
have nothing to do with that Paul, he being such a great Presbyterian. 
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G. Paul says, that in Christ Jesus dwells all the fulness of the God- 
head bodily ; so much for our doctrine of the Trinity by Paul. Also, 
that the letter killeth, and the spirit giveth life ; so much for the spiritual 
sense of the Word, by the apostle. Likewise, that we must all appear 
before the judgment seat of Christ, that every one may receive the 
things done in the body, whether it be good or bad; so much for the 
imputation of the life of man by Paul: therefore, sir, you may see that 
the Quaker error is not chargeable on us, as we can never mistake 
Paul for a Presbyterian. 
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(To be continued.) 
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CONDY’S LETTER, 
IN REPLY TO AN ATTACK ON THE NEW CHURCH DOCTRINES. 
[Continued from page 126.]} 


When I mention Kennicott, Lowth, and Paley, the reader is at once 
aware of the high veneration which is paid in the church of England 
to these celebrated men. Few greater names can be selected from the 
catalogue of your worthies. Yet those men have successively charged 
the Jewish scribes with wilfully falsifying the holy text, and that too 
for the purpose of destroying the sacred documents of christianity ; 
nay, it is alleged by them that the Hebrew text which we now hold as 
the word of God has been so falsified. I will give one quotation from 
the writings of those highly respected men, which is so full in itself that 
it will answer in place of athousand. Paley’s Evidences is the very 
text book from which your sons of the prophets are taught the muni- 
ments of their faith. Yet in this very work, placed with the greatest 
veneration in the hands of your theological students, as their compass 
and their helm, is to be found in formal assertion, (with an invocation 
of the authority of Kennicott and bishop Lowth to confirm it,) the vile 
slander of having falsified the scriptures, against those to whom were 
committed, of the divine providence, the oracles of God. The charge 
is spread out in an extended note, with all the form of legal accusation. 
Would to God it could be said that these gentlemen were alone in this 
sacrilegious attempt! By such a course of study the youth in your mi- 
nistry may be imbued, in the very gristle, with the deep die of infideli- 
ty; and with the help of various readings, the vanity of new discovery, 
and the love of sect, be fully prepared to substitute self-derived intelli- 
gence for divine revelation. Before I quote the note in Paley, I shall 
take the liberty of making some remarks on his text at the same place. 
In vol. 2, p. 8, Lon. ed. of 1796, in treating of the Evidence of Chris- 
tianity, as resulting from prophecy, after citing the liii. chapter of Isai. 
he comments thus on the 8th verse : 


“ It is natural to inquire what turn the Jews themselves give to this 
prophecy. There is good proof that the ancient Rabbins explained it 
of their expected Messiah ; but their modern expositors concur, I think, 
in yee it as a description of the calamitous state and intended 

‘ou. I. 19 
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restoration of the Jewish people, who are here, as they say, exhibited 
under the character of a single person. Ihave not discovered that 
their exposition rests upon any critical arguments, or upon these in any 
other than a very minute degree. ‘The clause in the ninth verse, which 
we render “ for the transgression of my people was he stricken,” and 
in the margin “ was the stroke upon him,’ the Jews read, “ for the 
transgression of my people was the stroke upon them.” And what 
they allege in support of the alteration amounts only to this, that the 
Hebrew pronoun is capable of a plural, as well as of a singular signifi- 
cation ; that is to say, is capable of their construction as well as ours.” 


What the learned writer means by using the very strange expres- 
sion, “ the alteration,” it is hard to divine. He well knew, the Jews, 
with all Biblical scholars, acknowledged nothing as the word of God, 
but the original Hebrew text, and could scarcely think that a variance 
from the translation given by the church of England, could justly be 
called “ an alteration.”* It can be explained in no other way than 
by, supposing that the archdeacon, in the eagerness of controversy, 
meant indirectly to charge the Jews with another alteration, as he was 
about to charge them with one more formally in the note. The word 
alluded to, but not given by Paley in the text of his “ Evidences,” is 
LaMoW. He says, (as the quotation shows,) what the Jews allege in 
support of the alteration is, that the Hebrew pronoun is capable of a 
plural as well as of a singular signification. Now no Jew could have 
said this; for its general use is as a plural, and its application in the 
singular is the exception. We have the word as plural in the 11th 
Psalm, in the 4th and Sth verse. It is pity, that Paley, when discussing 
so important a point, did not make further research. Had he turned 
to Hottinger’s* ‘Thesaurus Philologicus, he could have seen this matter 
investigated in a most able and thorough manner, and with a disposi- 
tion and result very different from his own. He would, by so doing, 
have found the character of the particle MoW completely investigated, 
with the opinion of the greatest of Hebrew grammarians, Rabbi D. 
Kimchi, and that although Hottinger inclines to believe the particle 
may, in the place alluded to, be singular, yet there was no need of 
quarrelling with the Jews, as it would answer all the purposes of the 


* We have a remarkable instance of the indiscretion of our translators in de- 
parti: g from the Masoretic reading iu Isaiah, ix. 3. They have, by so doing, in- 
troduced a contradiction into the passage Our Bibles have it, “ Thou hast mul- 
tiplied the nation and not increased the joy: they joy before thee according lo the 
joy in harvest, and as men rejoice when they divide the spoil.” The Masoretic 
reading-is, “ Thou hast multiplied the nation, thou hast increased its joy : they joy 
before thee according to the joy in harvest, and as men rejoice when they divide. the 
spoil.” How consistent, how beautiful when compared with the other. Lowth, 
in his Isaiah, has wisely preferred the Masoretic reading. 


t Hottinger was professor of ecclesiastica! history and oriental languages in 
Zurich, and discovered at an early age so great a love of learning that he was 
sent to foreign countries for education at public expense. The magistrates of 
Zurich would not permit him to accept the place offered him by the States Ge- 
neral, of chaplain to their embassy at Constantinople, preferring to employ his 
talents and learning for the glory of their public schools, 
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Christian to translate it as plural. In answering the allegations of a 
learned Jesuit, who had charged the Jews with interpolating the Mem 
after the Lamed so as to produce a plural signification, Hottinger says, 
rather sharply, “ your ignorance and want of skill in the sacred lan- 
guage should then be a sufficiently solid foundation for a calumnious 
accusation! But if the plural number be retained, will the Jesuit ob- 
tain his object ? (i. e. convicting the Jews of interpolation ) J think 
not. The Zurich interpreters observe, that this place may also be 
thus rendered, ‘ A transgressione populi mei plaga eis.’ That is, the 
stroke, which was due to ‘ them,’ fell upon Christ, which exposition, 
says Glassius, is not less clear and simple.” ‘This is a severe lesson, 
to the christian commentator, to study deeply the sacred language be- 
fore he presumes to charge the Jews with interpolation. It is an ex- 
traordinary fact with respect to this particle, MoW, that when used in 
Job, xxvii. 23, it is translated in the Alexandrine copy of the Septua- 
gint in the singular, whilst in the Vatican copy of the Septuagint it is 
rendered in the plural number. Guarin H. G. v. Ll. 127, ¢. b. 

We shall now proceed to the note in Paley’s Evidences, pages 8, 9, 
and 10. It is as follows: 


“ Bishop Lowth adopts in this place the reading of the seventy, 
which gives smitten to death, “ for the transgression of my people was 
he smitten to death ” ‘J he addition of the words “ to death,” makes 
an end of the Jewish interpretation of the clause. And the authority 
upon which this reading (though not given by the present Hebrew text) 
is adopted, Dr. Kennikot has set forth, by an argument, not only so co- 
gent, but so clear and popular, that I beg leave to transcribe the sub- 
stance of it into this note. ‘ Origen, after having quoted at large this 
prophecy concerning the Messiah, tells us, that having once made use 
of this passage, in a dispute against some that were accounted wise 
among the Jews, one of them replied, that the words did not mean one 
man, but one people, the Jews, who were smitten of God, and dispersed 
among the Gentiles for their conversion; that he then urged many 
parts of this prophecy to show the absurdity of this interpretation, and 
that he seemed to press them the hardest by this sentence: For the 
transgression of my people was he smitten to death.’ Now, as Origen, 
the author of the Hexapla, must have understood Hebrew, we cannot 
suppose that he would have urged this last text as so decisive, if the 
Greek version had not agreed here with the Hebrew text; nor that 
these wise Jews would have been at all distressed by this quotation, 
unless the Hebrew text had read agreeably to the words ‘ to death,’ on 
which the argument principally depended ; for by quoting it immedi- 
ately, they would have triumphed over him, and reprobated his Greek 
version. This, whenever they could do it, was their constant practice 
in their disputes with the Christians. Origen himself, who laboriously 
compared the Hebrew text with the Septuagint, has recorded the ne- 
cessity of arguing with the Jews, from such passages only, as were in 
the Septuagint agreeable to the Hebrew. Wherefore, as Origen had 
carefully compared the Greek version of the Septuagint with the He- 
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brew text, and as he puzzled and confounded the learned Jews, by 
urging upon them the reading ‘ to death’ in this place, it seems almost 
impossible not to conclude, both from Origen’s argument, and the si- 
lence of his Jewish adversaries, that the Hebrew text at that time actu- 
ally had the word agreeably to the version of the seventy.” Lowth’s 
Isaiah, p. 242. 


Here we have a direct tharge of vitiating the text of Isaiah in opposi- 
tion to the christians, made against the Jews by these three leading men 
of yqur church. Kennikot originates it: Lowth is cited to confirm it: 
and Paley states it as a settled matter. This corruption of the text is 
charged to have been wilfully made, and for a specific object, and that 
too, since the time of Origen in the third century. Well might the 
Jews say to the christians, in the words of the hero of one of Voltaire’s 
tales, who, after suffering all kinds of heavy misfortunes, was visited by 
his guardian genius in a prison, “ and where have you been all this 
time?” Indeed we may ask in our own persons, Why have not the 
christians guarded the sacred scriptures and these special muniments of 
their faith, from all vitiation by the Jews ? The answer, it is to be fear- 
ed, is too plain. To them never were committed, in the course of Di- 
vine Providence, the oracles of God; and this for the best of reasons. 
They were not of a genius to receive such a trust. Let any one examine 
the christian commentators, with honest impartiality, and he will be 
astonished at their readiness to alter the sacred scriptures, whenever it 
interferes with a favourite opinion or dogma. For one dispute among 
the Jews, as to the text of the Hebrew of the Old Testament, there are 
ten among christians as to the Greek of the New, a work vastly shorter 
than the former. After reading the note above quoted from Paley, it 
is amusing to turn to the words of Origen himself (as cited by Jerome) 
in relation to similar charges of falsification made against the Jews. 


“Tf any one,” says Jerome, “ shall allege that the Jews have falsi- 
fied the Hebrew books, let him hear Origen, who makes this answer : 
The Lord and his apostles, who have reproved the scribes and Phari- 
sees for many offences, have been perfectly silent as to this offence, 
which was the highest. But if they shall say, the Hebrew books have 
been falsified since the coming of the Lord the Saviour, and the preach- 
ing of the apostles, I shall not be able to restrain my laughter. Can it 
be that the Saviour, and the evangelists, and the apostles, should have 
set forth their testimony in such a manner that the Jews, at a future day, 
would falsify it?” 


What a comment is this, by Origen himself, on the note in Paley! 
What would he say to such an abuse of his name and authority ? T 
know it is fashionable at the present day, with commentators, priests, 
and people, to deny the integrity of the letter of the scriptures. But this 
only shows the wretched state into which the church has fallen, and the 
necessity of a new dispensation, to restore the walls which have been 
broken down. It was not so some centuries since. In the celebrated 
author already quoted, there is an elaborate investigation of the integ- 
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rity of the sacred text. After speaking of “ the stupendous diligence 
of the Masorites, with respect not only to the verses and words, but 
even as to every ietter in the Old Testament, which, together with all 
the variations of the pointing and mode of writing, they not only enu- 
merated, but even committed to writing, lest opportunity for, or even 
suspicion of their being falsified, should arise,” he comes to this con- 
clusion: “ The Jews have not nalie tously corrupted, nor could they 
have corrupted, nor have they been willing to corrupt the sacred foun- 


tains, nor have those fountains, through the carelessness of tran-. 


scribers, or injury from time, degencrated from their first original.” 
The opinion of the church of the New Jerusalem, on this subject, may 
be seen from the following words of Emanuel Swedenborg : 


“ That the Jewish nation hath been preserved, and scattered 
throughout a great portion of the globe, is on account of the WORD 
in its original language, which they hold to be holy more than chris- 
tians. 

“ This I can positively assert, that every particular therein, even to 
a single word, contains within it a spiritual sense; and that in this 
sense, all things appertaining tothe church, in regard to its spiritual 
state from beginning to end, are fully described ; and, whereas every 
expression therein signifies something spiritual, therefore nota single 
word can be omitted without the series of things in the internal sense 
suffering a change thereby ; for this reason, the following words are 
added at the conclusion of that book, (the Apocalypse,) ‘If any one 
shall take away from the words of this prophecy, God will take away 
his part from the book of life, and from the holy city, and from the 
things which are written in ths book. Chapter 22, verse 18. The 
case is similar, in regard to the books of the Old Testament, wherein 
every circumstance recorded, and every word, contain an internal or 
spiritual sense; wherefore, neither can any word be taken away from 
them without injuring the internal sense. | tence it is, that by the Di- 
vine Providence of the Lord,. those books have been preserved entire 
even to a tittle, ever since the time they were first written, which was 
effected by the care of several of the learned. who have numbered 
every minute particular therein. . This was provided by the Lord, on 
account of the sanctity in every point, letter, word, and thing therein 
contained’.” 


Yet this is the man, whom you have charged with making many as- 
sertions that are evidently opposed to the plainest declaration of scrip- 
ture. 

Having now finished my remarks as to the denial, by your church, 
of the integrity of the letter, I shall say but a few words as to her de- 
nial of its spiritual or internal sense. Of the fact of this denial you 
will ask no proof, for all are ready to declare it. It is here, however, 
the whole of your difficulty with gainsayers originates ; and you have 
thus altogether mistaken the character of the holy book. Yet this is a 
fashionable mistake, and multitudes go with you. But it is by denying 
the spiritual sense that the very life and essence of the WORD of 
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God is destroyed, and when once begun, bad is followed by worse, un- 
til all religious ideas, and even expressions, are banished from the let- 
ter. Witness the translation of Geddes, formally a Roman Catholic 
priest, who, instead of the words “ and the spirit of God moved on 
the face of the waters,’ renders the passage “ and a vehement wind 
swept over the face of the waters.” | shall postpone any further dis- 
cussion as to the existence of this spiritual sense to a subsequent part 
of this address, after giving one quotation, to present some small idea 
of our views on this subject. It is from the Arc. Ceel. of kL. Swe- 
denborg. 

“ That there is in the Word an internal sense, which doth not ap- 
pear in the letter, hath been said and shown above in many places, the 
nature and quality of which sense is manifest from what hath been ex- 
plained in the foregoing chapters of Genesis throughout: Neverthe- 
less, as those few at this day, whe believe the W ord, are still i igno- 
rant that it contains such a sense, it may be expedient further to con- 
firm the same. The Lord thus describes the consummation of the 
age, that is, the last time of the church. Immediately after the afftic- 
tion of those days, the sun shall be obscured, and the moon shail not 
give her light, and the stars shall fall from heaven, and the virtues of 
the heavens shall be moved, Matt. xxiv. 29. Mark xiii. 245; that sun 
here doth not signify sun, nor moon moon, nor stars stars, but that the 
sun signifies love to the Lord, and charity towards our neighbour, the 
moon faith, grounded in love and charity, and the stars the knowledge 
of good and truth, was shown before ; thus by those words of the Lord 
is signified, that in the consummation of the age, or in the last time, 
there shall no longer be any love or any charity, consequenily, no 
longer any faith. ‘That this is the sense of those words, appears from 
similar words of the Lord in the Prophets, as in Isaiah: “ Behold the 
day of Jehovah cometh, to set the earth for a desert, and he shall de- 
Stroy the sinners from out of it; for the stars of the heavens and 
their constellations shal] not shine with their light; the sun shall be 
darkened in his rising, and the moon shall not cause light to shine,” 
xii. 9, ‘0; where also the subject treated of is concerning the last 
time of the church, or, what is the same thing, concerning the con- 
summation of the age. So in Joel, “a day of darkness and of thick 
darkness, a day of cloud and of obscurity, before Him the earth was 
moved, and the heavens trembled, the sun and the moon were black- 
ened, and the stars gathered together their splendor,’ ii. 2, 10; speak- 
ing on the same subject: Again, in the same i yo , “ The sun shall 
be turned into darkness, anu the moon into blood, before the great and 
terrible day of Jehovah cometh,” ii. 31: Again, in the same Prophet, 
“ The day of Jehovah is near, the sun and the moon are blackened, 
and the stars have withdrawn their splendour,” iii. 14,15. So in 
Ezekiel, ** When I shall extinguish thee, [ Pharaoh, king of Egypt,] I 
will cover the heavens, and I will blacken the stars thereof, I will cover 
the sun with a cloud, and the moon shall not cause her light to shine, I 
will blacken all the luminaries of light in the heavens, and | will give 
darkness upon the land,” xxxii.7.8. In like manner in the Revelation, 
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“I saw when he opened the sixth seal, when behold! there was a great 
earthquake, and the sun became black as sackcloth of hair, and the 
whole moon became as blood, and the stars fell upon the earth,” vi. 
12,13. And again, “ The fourth angel sounded, so that the third part 
of the sua was smitten, and the third part of the moon, and the third 


part of the stars, and the third part of them was darkened,” Rev. viii. 


12; from the e passages it may appear, that the words of the Lord in 
the Evangelists imply the same thing as the words of the Lord in the 
Prophets, viz. that in the last times there shall be no charity or faith; 
and that this is the internal sense, as also appears yet further in Isaiah, 
* The moon shall blush, and the sun shall be ashamed, because Jeho- 
vah of Sabaoth shall reign in Mount Zion, and in Jerusalem,” xxiv. 
23; that is, faith shall blush, which is the moon, and charity shall be 
ashamed, which is the sun, because of their nature and quality ; it can- 
not be said of the moon and sun that they blush and are ashamed : So 
in Daniel, “ The horn of the goat grew towards the south, and towards 
the east, and grew even to the host of the heavens, and it cast down of 
the host, and of the stars, to the earth, and trod them down,” viii. 9, 
10; where it must be obvious to every one, that the host of the heavens 


does not signify host, nor stars stars. 
(To be. continued.) 


— 297d 
LETTER IL. 


fo the Rev. Pir. Roy. 


REV. AND DEAR SIR, 
Perhaps there is no single point on which the sentiments of 
Christians are more divided, than the character of our blessed Redeem- 
er and Saviour. “ What think ye of Christ ?” seems to be the turning 
point of religious controversy, and | think you will agree with me that 
the various systems of theology are more or less worthy of credit as 
they exalt or debase the character, office, and ministry of the “ Lorp 
our Righteousness.” You will also agree with me, that he must be either 
God or man, for “ He took not on him the nature of Angels.” ‘Thus 
we have circumscribed our inquiries to the narrowest limit, and if we 
fail to prove that He is really and essentially God, we are reduced to 
the alternative of confiding for eternal salvation in a mere created being 
like ourselves, or of rejecting the onLY NAME given under Heaven, 
whereby men can be saved. 

But though we agree thus far, we still differ, as to the character of 
our Lop. You admit that He possessed a human as well as a divine 
nature, but deny that the humanity became divine. This brings me to 
the 5th section of your letter, which is: 








5. You believe the human nature of our Saviour to be divine. This I cannot be- 
lieve, Ist. Because it is not Scriptural ; 2d. Because it is not reasonable; 3d. Be- 
cause it is not experimental; 4th. Because it is not primitive. 

Ist. It is not Scriptural. “ He took not upon him the nature of Angels, but the 
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seed of Abraham” The nature of Angels is as much inferior to that of God as 
human is to angelic: the ‘ Word was made cag flesh, and dwelt among us, and 
we beheld his glory,” &c. I do not read that i this it became divine. His body 
was broken and his blood shed for many, for the remission of sins; so that if we 
admit this idea, we must also admit, that part of the divine nature perished, 
when his blood was poured out as an offering for sin. After his resurrection he 
told his disciples and Thomas to handle him, for a spirit, he observed, had not 
etext xat ooex (sarka kai ostea) flesh and bones, as he had. His disciples were 
not deceived in his person, for they saw him, ate and drank, walked and talked 
with him Could it be possible then, that all this time it was his divinity they saw 
and handled, and ate and drank with? It was morally impossible. But to put the 
matter beyond dispute, God declared to Moses, that no man could live and see 
him, i. e. his divine nalure ; so that you must admit either one or the other, that 
his disciples were dead and saw his divine nature, or else alive and saw his 
human. 

2d Il is not reasonable. The law of equity required, that as human nature 
sinned, the same nature should suffer for sin Hence says the Angel to Mary, 
that “* Holy thing which shall be born of thee shall be called the Son of God ;” 
that Son is to reign personally until he has “ delivered up the kingdom to God, 
even the Father, when he shall have put down all rule and all authority, and all 
power, under his feet.” The last enemy which he shall destroy is death; then 
cometh the end, &c. &c. Is it not reasonable, therefore, to suppose, that if his hu- 
man nature became divine, that we should have had some account of it? But as 
the Scriptures are entirely silent on this subject, how came we to know it ? “ Secret 
things belong unto the Lord; but those which are revealed, to us and to our 
children ” Stephen saw him aad knew him, when dying a martyr for him, and 
cried out, “ Lord Jesus receive my spirit” Paul saw him and knew him, and 
said, ‘‘ Lord, what wilt thou have me to do?” He was seen of above five hun- 
dred brethren at once, the greater part of whom remain unto the present, but 
some are fallen asleep. 1 Cor. xv.6. Had there been such a vast disproportion 
in his person and appearance, as there is between human and divine nature, they 
would not have known him, and testified to the world that it was the same iden- 
tica! person whe was crucified on the cross, that had now risen from the dead. 

3d. Experience teaches us that ali our thoughts. words, and actions, and even 
the best of our exercises and performances, could not be acceptable in the sight 
of God, without the sprinkling of his blood, which speaketh better things than 
that of Abel— 


Every moment, Lord, the merit 
Of thy death we need. 


If he has assumed a more exalted nature than ours, he cannot be touched with 
the fecling of our infirmities, nor be our advocate with the Father ; but this is our 
consolation, that ‘* He ever liveth to make intercession for us.” 

4th. And lastly, the doctrine is not of primitive origin. It was neither received 
nor known by the Apostles of our Saviour, nor by any of their successors in the 
ministry, until about two hundred years ago, when Baron Swedenborg embraced 
it; therefore, as it is of recent date, and the Most Hight has been pleased not to 
reveal it to us, neither by his Word nor by his Spirit, we should be very cautious 
hew we put confidence in it. 

To err, is human—To forgive, divine. 


I am-sensible, my dear sir, that my own powers and strength are 
very unequal to so momentous a question. 1 approach it : 





“ Filld with solemn awe, 
That bids me well beware, with what intent 
I touch tiat holy thing ‘ad 





The glorification of the humanity is a subject which “-angels desire 
to look into ;”” a subject which [ never expect to understand, ’till my 
soul shall have shaken off the grosser element of flesh, and be able to 
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see the sacred truths of revelation, by the unerring light of that Sun 
whose beams gladden, with perpetual day, the City whose builder and 
maker is God. 

Yet, if I cannot comprehend the process, I am convinced of the fact, 
by the unerring testimony of revelation; I shall proceed, therefore, to 
answer your objection in detail, and may the Divine Spirit, 





‘ What in me is dark, 
I!lumine ; what is low, raise and support; 
That to the height of this great argument 
I may assert Eternal Providence, 

And vind.cate the ways of God to man.” 


ist. You say the doctrine of the glorification of the humanity in our 
Lord is not scriptural. 

What then meaneth this scripture, “ Father, glorify thou me with 
the glory which I had with thee in the beginning ?” 

Did not the humanity here pray to receive the same glory which the 
divinity had possessed from the beginning? It could not be the divine 
nature which uttered that supplication, for the divine nature was always 
glorious. 

Again, “the Holy Spirit was not yet, because Jesus was not yet 
glorified.” 

Did not the divine nature of Jesus possess all possible glory, ages 
before the incarnation ? Hence we are led to the irresistible conclusion, 
that the process of glorification respected his human nature. 

John, xvi. 14. speaking of the effusion of the Holy Spirit, our Lord 
says, “ He shall glorify me, for he shall receive of mine, and shall 
show it unto you.” 

Here, sir, are three scripture testimonies, that corroborate the fact, 
that a process of glorification actually took place : it remains only for us 
to determine to which part of the compounded nature of Jesus Christ 
this process could apply; and if we could be at a loss to decide, we 
can still appeal to one unerring counsellor, the Holy Scriptures. I take 
it for granted, sir, you will admit, what no one disputes, that by the 
Son of Man is meant the human nature of our Lord; as by the Son of 
God is meant his divine nature. ‘Thus where we read that “the Son 
of Man must suffer,” &c. &c. the human nature alone is certainly al- 
luded to, for divinity, we know, cannot suffer ; and our Lord no where 
says, that the Son of God shall be lifted up, crucified, &c. If this be 
admitted, read the following passage in John, xiii. 31. “ Now is the 
Son of Man glorified, and God is glorified in him.” This quotation, 
in my opinion, ought to decide the question. The human nature of our 
Lord was glorified, and made divine. 

2dly. You say it is not reasonable, because the law of equity re- 
quired that as the human nature had sinned, the human nature should 
suffer. And was it not the human nature, my dear sir, which did suf- 
fer? By these sufferings, the process of glorification was completed. It 
was by successive temptations, combats, and victories, that the maternal 
humanity of our Lord was successively put off, and a Divine humanity 
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assumed in its place. It was this natural humanity which exclaimed 
upon the cross, “ My God, my God, why hast thou forsaken me ?” 
“¢ Yet deem him not forsaken of his God; 


‘* Beware that error, ‘twas the morial part 
“ Of his compounded nature breathing forth— 


39) 


“ Its /ast sad agony that thus complained. 


Did you ever reflect, sir, that the bodily sufferings of our Lord were 
far less severe than many men have suffered? ‘True, he died a painful 
as well as a shameful death: but compare his death with that of Regu- 
lus or Guatemozin, it must have been far less painful. The dungeons 
of the Inquisition have witnessed fiercer tortures, and I doubt not but 
Cranmer, Hooper, and Ridley, in mere “ corporeal sufferance,’’ sus- 
tained equal agony. 

It was the mental, and not the bodily sufferings of the Saviour, which 
constituted his passion : and it was by these sufferings that the maternal 
principles were wholly put off, and the humanity, which still existed, 
became essentially and truly divine. 

, Here, sir, permit me to note some of your remarks, which you have 
arranged under the preceding head. You find a difficulty in admitting 
the humanity, even of the risen Saviour, to be divine, because he was 
seen of his disciples, and Moses says, “no man can see God and live.” 

It is the essential unveiled Divinity, whose dazzling glory no man 
can behold and live; but thanks be to his holy name, by the interven- 
ing medium of his humanity he has been made visible to his creatures, 
and their hearts have burned within them, when they have talked with 
him by the way. 

Thus the natural sun would be invisible, or beheld as a red glare of 
powerless light, without the intervention of the atmosphere. 

To give this objection the shadow of reason, you intimate that the 
Scriptures are silent on the subject. I have quoted four passages, 
which are directly in point, and hundreds more might be adduced, but 
I think these are sufficient to prove that this is a very unreasonable 
objection. 

3dly. You say it is not experimental. Iam at a loss to understand 
the force of this objection ; but if you mean that we, in the progress of 
regeneration, experience nothing analogous to the process of glorifica- 
tion, I trust your own experience will be a witness against you. 

Have we not felt that “ the sting of death is sin, and the strength 
of sin is the law?’ Must not the natural and hereditary principles of 
our minds be put off, and the whole man be created anew in Christ 
Jesus, if we would see the kingdom of heaven? This process is analo- 
gous to the process of glorification, whereby the humanity of our Lord 
became divine. 

Athly. You say it is not primitive. My dear sir, if we find it in our 
Bibles, have we need to look any farther? Your assertion, that it was 
neither received nor known by the apostles, &c. is entirely unsupport- 
ed by evidence, and consequently rests alone on your authority. 

In your next proposition you say : 

6. ‘Lo return from this digression. In the last section of this article we have a 
different view ot the Trinity. You say, that “ God is one in essence and in per- 
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son ; that the glorified humanity is the Son, and the operating influence of this di- 
vine union the Holy Spirit, these are one.” According to this mode of reasoning, 
there must be five divine principles (as you are pleased to term them) in the God- 
head. You admit Christ to be perfect God and perfect man; as man, he hada 
human body, soul, and spirit: bere then are three principles, all united to the 
Godhead, and the operating influence of this divine union is the fifth. Had you 
have added divine mercy, patience, humility, and justice, you would have made 
out three times three in the Godhead. Either of the latter has as great a claim 
to be deified as the former, for divine mercy and justice are of the same magni- 
tude with divixe love and wisdom; that they all cannot be of equal power, glory, 
and duration, the Son declares the Father to be greater than He, i. e. according 
to his humanity, but that he was equal with Him according to his divinity. Your 
third principle cannot be equal with God, unless you believe the effect to be equal 
to the cause which produced it; this is impossible, for the cause must have exist- 
ed before the effect could be produced by it; so that if there ever was a period 
in eternity, when this divine operation did not exist, then it is inferior to him in 
duration. This you must admit, for you say this divine influence or operation did 
not take place until after the human and divine natures were united in the one 
person, which was about eighteen hundred years ago; the conclusion, therefore, 
is that your lrinily is not one in any sense of the word. 


N. B. My next letter will be on the second article of your faith, i, e. in case my 
time will admit of it. 


On a subject of this magnitude, I cannot suspect you of a design to 
quibble, { must therefore suppose you to be serious when you suggest 
that there should be five instead of three divine principles in the God- 
head, according to the New Church theology. Were you to go on 
subdividing, you might as well enumerate five hundred as five, as you 
might divide the attributes and perfections of God ad infinitum ; but 
you are aware that every whole is made up of parts, every general, of 
particulars. God, in his nature and essence is one, but in this unity 
are contained the three principles of Love, Wisdom, and Use, known 
in the Scriptures by the terms Father, Son, and Holy Spirit. 

How you arrived at the conclusion, that our trinity is not one. I am 
at a loss to conjecture; but that you may understand what I believe 
on the subject, permit me to recapitulate, that I believe “ God is ong, 
in essence and in PERSON, in whom is a divine trinity of Father, Son, 
and Holy Spirit; God, as Creator, is the Father; as Redeemer, the 
Son; and as Sanctifier, the Holy Spirit. 

Thus, my dear sir, | have redeemed my pledge. Though, from the 
variety of my avocations and labours, I find very little time to consult 
the pages of any theological writer, I trust you will not find that | dif- 
fer essentially from the doctrines promulgated by Emanuel Sweden- 
borg. The Word of God is my only rule, and it is because I think the 
writings of Swedenborg conformable to that Word that | prize them 
next to my Bible. If they can be proved contradictory and false, the 
pleasure I have received in their perusal, will vanish with the illusion 
which gave it birth; but even then, I must adhere to the Unity of God, 
and the exclusive Divinity of the Lord Jesus, because they rest not on 
the writings of Swedenborg alone, but on the testimony of “ Moses and 
the Prophets.” 

In the conclusion of your letter, you express a design to comment on 
the second article of the faith of the New Church. Rest assured, sir. 
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your remarks will be read and answered with candour, and I most hear- 
tily reciprocate your prayer—and am, sir, with sentiments of esteem, 


your friend, CAROLINE M. THAYER. 
+ @BOQ a. 
Hesus Glovifier. 


We have received several communications which it would be incom- 
patible with our plan to insert, on the much controverted subjects of 
thetrinity, and the real character of Jesus Christ. The Unitarians, 
like the ancient Jews, cannot conceive how man can become God, and 
are eagerly taking up stones (natural arguments) to throw at all who 
maintain that “He and the Father are one.” ‘The Jews sought to 
slay him (previous to the glorification of his human body ) for “making 
himself equal with God ;” justifying their conduct in the following 
terms: “ Fora good work we stone thee not, but for blasphemy; and 
because that thou, being a man, makest tha yself God.” 

‘The wonderful process by which he made himself God, was effected 
by the invisible divinity within him, and is termed his glorification, at 
the completion of which not a particle of materiality was attached to 
his divine person. Of course an adamantine sepulchre could not hold 
a body which had now become completely divine. After that moment 
it was impossible for him to be seen by the natural eyes of men. When 
he graciously chose to manifest himself, (as he occasionally did for the 
space of forty days, while he remained in the world of Spirits, before he 
ascended above all the heavens,) he opened the spiritual eyes of those 
who were to see him, although it appeared to them as if they saw him 
with their natural or material eyes. 

The following letter, written by Mr. Grant, of Steubenville, (O.) on 
this important subject, will preclude any further remarks of our own: 


A Letter from G. to C., Steubenville. 
Dear Sir ann Brotuer, 

As a state of mind to indict, and a friend to write, does not at 
all times meet, I trust you will not impute the suspension of this com- 
munication to a wilful neglect or indifference. On the contrary, sir, 
your punctuality in writing to me, and your luminous investigation of 
the unfathomable mystery of the incarnation, must ever make a cor- 
respondence with you interesting to me, until we shall meet, where 
space, by the intervention of material substances, will cease to make 
written correspondence necessary. Indeed, sir, the separation of ho- 
mogeneous minds by location of bodies is merely apparent; it is true 
the understanding being the more external faculty, requires a medium 
of communication for its digestion. But the will being the interior, tran- 
scends the intervention of external things, inso much that the presence 
of congenial minds cannot be obstructed by external objects; we are, 
therefore, present by reciprocal affections, when our material bodies are 
at a vast distance from each other; whereas, those of discordant prin- 
ciples are absent when personally present. How demonstrative a proof 
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that state constitutes place, and not vice versa ; by which, it is evident 
that the mind or spirit of man, though in human form, cannot be lo- 
cated by corporeal locality, which proves that the Lord’s Omnipresence 
cannot be limited by his existing in human form. 

Then, how material, nay, what an atheistic idea pervades the church 
of the Lord at this day; as they deny him body and parts, and of course 
substance and form. They suppose the Divine Omnipresence to con- 
sist in infinite extension as a globular vapour filling the immensity of 
space. But alas! my dear friend, what communication can we have 
with, or what influence can this volatile substance have upon fallen 
man, save upon his lungs. But certainly it can never be an object of 
love or adoration ; for though our love to the Lord, who is the only ob- 
ject of adoration, i is not personal, yet as there is neither good nor evil, 
truth nor falsehood, abstract from form, it is in their respective forms 
alone they can exist. No essence can exist without form, nor is it pos- 
sible that the Divine Essence can be divided. it is, therefore, in the 
person of the Lord alone, that Divinity is to be found; but to suppose 
the Divine Essence to exist elsewhere, would be not only dividing it, 
but would be robbing the !.ord and Saviour Jesus ( hrist of his Divini- 
ty. According to his own words, “ | am the door, by me if any one 
enters into the sheepfold, he shall find pasture ; but whosoever climb- 
eth up any other way, the same is a thief and a robber ;” thus robbing 
him of his Divinity, whereas the body of man is the door, mediator, or 
medium to and from his soul, so is the Divine humanity to the Lord’s 
soul, the Father or Divinity. 

As respects the Lord’s glorification, none but him alone can know 
the whole process; yet as we progress in regeneration, our view of it 
will brighten. But this we learn from his holy W ord, that in order 
to become again communicable to fallen man, he condescended to as- 
sume a communicable principle, which consisted of man’s nature from 
the mother, Mary, in order to accommodate his influence to our state of 
reception. When this modification was formed, the infirm principle 
from the mother, Mary, i in which the Divine humanity was formed, 
was cast off by temptations and sufferings, until all that was capable of 
temptation nd suffering was expelled. The Lord is therefore a Divine 
man to the ultimates; this glorification of the Lord’s humanity, where- 
by it became one with the F ather, corresponds to the regeneration of 
man, with this difference, that man, by using and not abusing the power 
he continually receives from the Lord, to crucify the lusts of the flesh, 
becomes a recipient of the Divine Grace, whereby he has conjunction 
with the Lord, and the angelic heaven. But the Lord, by his own pro- 
per power, subdued the hells, and the whole power of evil and false- 
hood, in the complex which assaulted him, and suffered the death of the 
cross, whereby he uni‘ed his humanity with his Divinity, or in other 
words, became one with the Father,as the soul and body of man is one, 
and therefore possesses all the fullness of the Godhead bodily; Col. ii. 
9., by which medium we have access to the Father, as our Lord ex- 
presses it, to follow him in the regeneration. 

But in what manner the materiality was ejected, we shall never be 
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fully acquainted with ; for though nothing but matter could be nailed to 
the cross, decease, and be buried, as matter cannot become spirit, and 
no materiality remained in the grave, the manner of its expulsion is 
therefore beyond the comprehension of man and angels; but that it was 
expelled is evident, from this consideration, that no materiality could 
ascend with our Lord; yet this we know that the human body can 
receive no nourishment from the elementary food, except a part of it is 
retained therein, which retention would occasion so rapid an increase 
of size from our birth to our death, that the economy of the human 
frame is so nicely constructed, as to cast off at least an equal quantity of 
bodily substances, with that which it newly acquires; this is effected 
by evacuations, internal and external, which is supplied by the daily 
nourishment. This not only keeps the body in a due medium, but as 
the old particles pass off, new ones are formed in their stead ; by which 
it is evident, that not a particle of that body which comes into the world 
with us, remains at adult age; but as our Lord was Divine by the Fa- 
ther, as he successively put off the materiality which he had from the 
mother, it was supplied by Divine principles from the Father, until all 





. that belonged to the Lor d is Divine; whereas with man, in this life, 


the evacuation of matter is supplied by matter ; but our Lord says, I 
have meat to eat that you know not of, my meat and drink is to do the 
willof my Father. That our bodies remain in the grave, and our 
Lord’s body elevated, is in consequence of men’s possessing matter by 
both father and mother, which cannot be successively put off, or be sup- 
plied with spiritual principles, as our Lord’s body was. But with man 
a separation between matter and spirit must immediately take place, 
and the ultimates of man from father and mother, return to its native 
dust ; but the Lord’s to his Divinity. 

To the discerning mind it must be obvious, that the great chain of 
creation is composed of links of causes and effects ; the effect of one 
cause being the cause of another effect, and so on in succession, from 
the first cause, who is the Lord alone, to the last or the lowest prin- 
ciples : thus all communicating with each other, and all with and from 
the Lord, who is the life thereof ; 5 yet not immediately, but mediately. 
And every cause endeavours to manifest itself in its effect, the pro- 
duction of effects being no other than causes made manifest ; thus the 
great cause is made manifest in the creation and government of the 
universe, through the mediums above mentioned. 

So it is with the human soul. which every one derives from his fa- 
ther, as a medium, from the Lord; and the rudiments of the body are 
derived from the soul, which receives increased corporiety from the 
mother. It-is also evident, that the soul of man endeavours to manifest 
itself through the organic form; thus we see the disposition and phy- 
siognomy of fathers in their children, and if obstructed by intermediate 
causes in their children, it will be made manifest in the grand children, 
or their children; which is an ample proof that the cause endeavours to 
manifest itself in the effect ; but the soul of man being merely human, 
cannot divest itself of matter, which it has from both father and mother, 
until the final dissolution takes place. But our Lord having no materi- 
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ality from the father, aad his soul being Jehovah, the Father was fully 
adequate not only to overcome in temptation, but to eject the material- 
ity which he had from the mother, until he was no longer her son, and 
therefore called her woman. As the Poet expresses it : 























But when the son of Mary died 
The Lord of Life arose 


Thus the great first cause, the Lord Jehovah, was manifest in the flesh, 
glorifying his humanity, subjugating the powers of darkness, opening 
the communication with the angelic heaven, and making himself again 
approachable to his fallen creatures, whereby they have power to be- 
come regenerated and eternally happy. 

But it is lamentable, sir, that this inestimable process, the redemption 
of man from the power of hell and sin, should at this day be mistaken 
for a satisfaction made by one God or person, to appease the wrath, 
anger, and vengeance of another God or person in man’s stead. Did 
men but know that they were redeemed from the influence of infernal 
spirits, and not from the Divine wrath, which is no attribute of the Lord, 
how salutary would it prove, in teaching them not merely. to rely upon 
what was done for them, but to use and not abuse the power to repent 
and obey, acquired by redemption. I am confident that 1 cannot re- 
flect any additional light to you upon this important and interesting 
subject; yet, as ‘ iron sharpeneth zron, so a man sharpeneth the coun- 
tenance of his friend.’ 

1 will here subjoin an objection of the old church to the Lord’s glo- 
rification, viz. Can matter be deified ’ 

Answer. If he can make our material bodies spiritual, can he net 
make his own divine ? 

Objection. But you say he cannot make our bodies spiritual. 

Answer. We do not say that he cannot, but that he does not ; and if 
you will prove from the Word that he does, we will receive it. Thus, 
the great first cause, Jehovah, the soul of our Lord, manifested himself 
in the Son, or humanity, until he became a divine man to the ultimate. 


—0oe— 
UNTVERSALISMII. 
We have a “ long account to settle” with the gentlemen of this de- 
nomination ; but as their “ bills were not presented” until we had 
made such arrangements for the present number of the “ Missionary” 


as left but little space unoccupied, we are compelled to defer our replies 
to Mr, Fitz, and others, until next month In the mean time, however, 


we must “ force an opening,” in this page, to do away an erroneous — 


impression which may be received from reading the first sentence of 
Mr. Fitz’s reply, in the 


GOSPEL HERALD. 
After quoting our remarks, as published in this Magazine for last 


month, page 113, Mr. Fitz commences his reply in the following 
words : 
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« Mr. Woodworth has very ingeniously evaded answering our ques- 
tions, and politely mistaken about the whole of our argument.” 

Now let the public judge whether we have evaded answering the 
questions proposed by Mr. F. or not. Here follow his questions, and 
our answers, copied verbatim from the Missionary : 

Question. “ Now we would wish to ask, whether Mr. W. would like 
to admit that God s mercy is finite ?” 

Answer. “ So far from admitting ‘ that God’s mercy is finite,’ we 
say it is infinite, and extends even to the hells.” p. 117. 

Question. “ That a sufficient reason cannot be given to satisfy a be- 
ing who is perfect in mercy, for the permission of the present state of 
affairs °” } 

Answer. “* We know that ‘ a sufficient reason can be given for the 
permission of the present state of affairs ;? but Mr. I’. has not assigned 
the right one ; and we suspected that he could not, without impugning 
his own doctrines.”’ p. 117. 

Question. “ Is the God you worship able to save mankind, and to 
make them holy and happy ?” 

Ansiver. ** We have attempted to prove that man cannot be saved, or 


~ made holy and happy against his own will :” p. 167.“ If man says, 


¢ Evil, be thou my good,’ God cannot prevent him without first de- 
priving him of ail that constitutes him a human being,” [viz. freedom 
of will.| p. 116. 

Question. “ When and before God created man, in the aggregate or 
an individual, did your God know the consequence to man, individu- 
ally, and in the aggregate, whom he was about to create, of creating 
him ?” 

Answer. “ With the great I AM, the past, present, and future, form 
one eternal NOW, on which fore-knowledge cannot be predicated.” 

- 117. 
" Question. “ Had your God a design, extending to the final destiny 
of every man, wfien he created him? Was that design the good or ill 
of the creature.” 

Answer. “ He created man, and peopled all the worlds of the uni- 
verse, for the purpose of imparting to other beings, from the inexhaust- 
ible fund of his own infinite felicity. ‘The end of creation was the 
eternal happiness of the creature; and every thing in the universe was 
‘algal [designed | solely for the promotion of that end. Hence man 
was endowed with freedom of will, in order that he might be capable 
of conjoining himself to his Creator by regeneration, and thereby be- 
come receptive of heavenly felicity. Being a free agent, man had the 
power of turning ¢o God, or turning from him. He exercised this 
power, turned from the only fountain of spiritual life, was no longer 
receptive of felicity, and was consequently miserable. This state con- 
tinued until man had nearly lost the freedom of his will, and the power 
of returning to God. From this dreadful condition, however, God re- 
deemed him, by coming in the flesh, and conquering the hells, which 
(with man’s consent,) had shackled his mind, and held his will in bon- 
dage. Since that period every man has full power to turn to God and 
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live. Some exercise this power—others do not—all are free to act as 
they please.” p. 117. 

Question. “ Is your future hell a place of correction for the hhatens 
tion of the sinner, or a place of endless torment ?” 

Answer. “ We have shown that hell is not a place, but a state, 
adapted to the disposition [or ruling love] of its subjects.” p. 117. 

Question. “ lf your God knew that man would be tormented end- 
lessly, did he not make him for this express purpose? If he made him 
for this purpose, is not your God cruel?” 

Inswer. “ God did not design any man for this state, and conse- 
quently cannot be charged with cruelty.” p. 117. “ Every soul enters 
into the state of his own choice—every one voluntarily conjoins him- 
self toa society, whose desires and thoughts are in exact agreement with 
his own.” p. 115.- After death “ each one enters into the joy of his 
lord, (his ruling affection,) whether it be God or Mammon. He who 
feels unhappy in the society of the godly here, would be still more un- 
happy in such society there. Consequently the existence of that state 
(not place) which the scriptures call hell, is an eternal evidence of the 
mercy of God ; for thousands would be infinitely more unhappy with- 
out it.” p. 116. 

Question. “ If he made him for another purpose, and he did not 
answer the purpose intended, is he not ignorant and impotent ?” 

Answer. “ He made him free to stand or fall, and cannot, therefore, 
be either ignorant or impotent.” p. 117. 

Such were our answers to the questions proposed by Mr. F., and 
yet he says, that we have “ ingeniously evaded answering” them. 
Surely he could not have read our remarks with that attention which 
the subject merits, however feeble the remarks may be in themselves. 

In our next number he shall hear from us again, when we hope to 
prove that he has “ politely mistaken the meaning” of the Apostle, who 
speaks of our being “ changed in the twinkling of an eye.” A change 
of the Acart is not here alluded to, for the language of the whole Bible 
tends to show that a change from sin to holiness, is always a progres- 
sive and gradual work, which can never be effected without man’s 
co-operation. “‘ Work out your own salvation with fear and trem- 
bling.” “ For we are labourers together with God.” “ Wash you, 
make you clean ; put away the evil of your doings from before mine 
eyes; cease to do evil; learn to do well.” If this be not co-operation 
on the part of man, in producing that change which renders the soul 
susceptible of heavenly happiness, we are ignorant of the meaning of 
the word. And what is the result of this. co-operation? “ Though 
your sins be as scarlet, they shall be as white as snow; though they be 
red like crimson, they shall be as wool.” 


—s 5 eo 


The Trinity.—A trinity of persons was unknown in the apostolic 
church: and the doctrine was first broached by the council of Nice, 
and thence received into the Romish church, and thus propagated 
amongst the reformed churches. U. T. 174. 

Von. f. 21 
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DESULTORY THOUGHTS. 


FROM THE EDITOR’S COMMON-PLACE BOOK. 


—_ 


PASTORAL RELATION. 

‘Phe true and real character of that relationship, which exists between 
a clergyman and the particular society to which he administers, has 
never been properly understood by any of the numerous sects in 
Christendom. This, however, is not to be wondered at, when we re- 
flect that all these various sects are so many green branches, shooting 
forth from the rotten trunk of Popery. In the church of Rome, each 
individual of the priesthood, from his holiness the Pope down to the 
meanest member of that great clerical family, is entrusted with the wills, 
understandings, and consciences of the credulous layity. Identifying 
the man with the sacred office he fills, they believe that the priest “ can 
do no wrong;” that his opinion is infallible, and that as the represen- 
tative of Christ, he is the husband of the Church. 

This is one of the numerous errors which many of the reformed 
churches retain, without examination. This idea has “ grown with 
their growth, and strengthened with their strength,” until priestcraft 
united with those narrow political sentiments which support the “ di- 
vine right of kings,” has succeeded in holding in mental, as well as 
physical slavery, nine tenths of the Christian world. 

But the glorious light of the New Church begins to dissipate that 
Egyptian darkness, which has enabled tyrants so successfully to shackle 
their deluded victims. We who enjoy the splendour of this new dis- 
pensation, have been taught the exact valve which we ought two set on 
men and things. We see clearly, as by the light of a meridian sun, that 
it is idolatry to worship any god but Jesus Christ—that it is blasphemy 
to worship or venerate a man, however faithfully he may discharge the 
duties of the most sacred office to which the suffrages of his brethren 
have elevated him. 

The enlightened scribe of the New-Jerusalem, in a work entitled the 
* True Christian Religion,” says as follows: 

“¢ As man is born to eternal life, and is introduced into it by the 
Church, therefore the Church ought be loved by him as his neighbour 
in a higher degree: for she teaches the means that lead to eternal life, 
and introduces him into it, leading him by the truths of doctrine, and 
introducing him into it by the goods of life. We do not mean by this 
that the priesthood is to be loved in a superior degree, and the Church 
subordinately, but that the good and truth of the Church should be 
loved, and the priesthood on their account ; since the priesthood is de- 
signed only to act as a servant to such good and truth, and should be 
respected in proportion to the service which it yields.” T.C.R.n. 
415. London edition of 1819. 

In n. 418 of the same work, Swedenborg asks the following ques- 
tion : 

“ Who loveth a prelate, a minister of the Church, or any canonical 
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person, except for his learning, integrity of life, and zeal for the sal- 
vation of souls ?” 

If these sentiments be admitted as correct, (and we know not how 
their correctness can be disproved,) then it must be acknowledged that 
the relation of pastor and church is not analogous to that existing be- 
tween husband and wife, as some of the clergy strenuously maintain. 
The Lord himself is the bridegroom, and the Church is “ the bride, 
the Lamb's wife.” According to the above testimony of our author, 
the priest is “ designed only to act as a servant” (not a conjugal part- 
ner) to the good and the truth of the Church, and is to be “ respected 
in proportion to the service which he yields.” This evidently constitutes 
the congregation judges in the case. But further—the minister is to be 
loved for his * learning, integrity of life, and zeal for the salvation 
of souls.” The congregation, in this case also, are the only legitimate 
judges ; and if the minister, (as is sometimes the case,) possess neither 
zeal, learning, nor integrity, or if he possess all three, and yet exercise 
them in such a manner as to render Little or no service to the Church, 
he can possess but small claim to the dove or respect of his congre- 
gation. 

Again—in the Arcana Celestia, n. 2738, it is said: 

“¢ Mutual love, suchas prevails in heaven, is not like conjugial love: 
the latter consists in, desfring to be in the life of another as one, but the 
former consists in wishing better to another than to itself, such as is the 
love of parents towards their children, and the love of those who are 
affected with doing good,” &c. &c. 

Again—in n. 2740, of the same work, it is said : 

Genuine conjugial love cannot possibly exist but between two, that 
is, in the marriage of one man and of one wile, and in no wise between. 
more together,” &c. 

Again—in the Apocalypse Explacata, n. 710, page 355, it is said: 

* Now inasmuch as two various affections cannot correspond to one 
intellect, hence in heaven there is never given, neither can be given, 
several wives to one man,” &c. 

The two first of these quotations are so explicit as to the love which 
prevails in heaven and conjugial love, that nothing more need be added 
to convince all who admit the premises. The last quotation shows that 
it would be polygamy for one intellect to be united to more than one 
affection. How then can the intellect of the pastor be conjugially 
united to such a vast variety of affections as does and must exist in 
every congregation ? ‘The monstrous idea mu-t have originated with 
that demon of self-love, whose inordinate ambition first erected the pa- 
pal chair ; and who is as active at this day as he was sixteen hundred 
years ago. ; 
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INCREASED LIGHT. 


When speaking of the progress of the New-Jerusalem in the minds 
of its members, and of the continual increase of spiritual light and in- 
flux as her glorious morning advances and brightens, we are often ask- 
ed if new recipients, at this day, are not blest with greater advantages 
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than those who opened their eyes to its earliest dawn? We an- 
swer no ; for the earliest recipients not only share in common with 
their new brethren the augmented stream of influx, and all the addi- 
tional facilities derived therefrom, but they have also other advantages 
which time and experience alone can confer. ‘Their spiritual optics, 
having become inured to the light, as it gradually dawned, are bet- 
ter fitted to sustain the splendours ‘of its rising glories. Add to this, 
they are of course (if genuine recipients) further advanced in the re- 
generate life, than those who have recently commenced the work ; 
for the process of regeneration, in every state of the church, will always 
be progressive and oradual. It is true, the grand opposing obstacles 
(hereditary evils) will by degrees be removed, cut off, and destroyed, 
in successive generations, until a pleasant highway will be formed from 
Egypt to Canaan—but the journey will never be instantaneous. 


“ JUDGE NOT.” 


From this divine precept we learn, that it is on no account allowa- 
ble for one man to judge of another. as to the quality of his spiritual 
life, which can only be known to the Lord. Professors of religion are 
too prone to violate this precept. They are too apt, on the one hand, 
to say, “ I am thankful that I am not “like this pharisee,” and on the 
other, “ This man is the great power of God.” In neither case do 
they “ judge righteous judgment.” It is the Lord alone, who, in the 
eloudy pillar of his Word, leads the true penitent through the tedious 
wilderness of temptation to the promised land of regeneration. If-any 
one profess to have performed this journey by a shorter path, believe 
him not—“ the same is a thief and a robber. 

The genuine doctrines of the holy Word must be received into the 
understanding, before they can be elevated into the will, or brought 
forth into life. We must know our Lord’s will before we can do it. 
No one can know it intuitively, for “ Naked goods and truths cannot 
enter by influx, for these find no reception ; but only truths clothed, 
such as they are in the feral sense of the Word.” A. R 672. 
Again-——“ They who are instructed by influx, what they are to be- 
lieve and do, are not instructed by the Lord, nor by any angel of 
heaven; but by enthusiastic spirits,” &c. D. P. 321. 

That the process of regeneration is and ever must be progressive, 
successive, and gradual, must appear evident to all who are acquaint- 
ed with the nature of the human mind, which consists of three de- 
grees, capable of being opened successively, but not simultaneously. 
For spiritual vegetation is like natural——“ first the blade; then the 
ear; after that, the full corn in the ear. . 

In the treatise on Divine Love and W ius n. 237, 238, it is said: 

“‘ There are three degrees in every man at his birth, named na- 
tural, spiritual, and celestial. Man, at his birth, first comes into the 
natural degree, and this increases in him by continuity, (according to 
the sciences, and according to the understanding acquired by them,) 
to the summit of the understanding, which is called rational; never- 
theless, the second degree, which is called spiritual, is not hereby 
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opened: this degree is opened by the dove of uses, derived from thi 
intellectual, supposing this love of uses to be spiritual, which is love 
towards our neighbour : this degree, in like manner, may increase by 
continuity to its summit, and it increases by knowledges of truth and 
good, or by spiritual truths: but still by these the third degree, call- 
ed celestial, is not opened, this degree being opened by the celestial 
love of use, which love is love towards the Lord. and love towards the 
Lord is nothing else but to commit the commandments of the Word 
to life, the sum of which is to flee from evils, because they are infernal 
and diabolical, and to do goods because they are heavenly and divine. 
These three degrees are thus successively opened in man. Man, so 
long as he lives in the world, does not know any thing of the opening 
of these degrees in himself; the reason is because he is then in the 
natural degree, which is the ultimate, and from this degree he thinks, 
wills, speaks, and acts,” &c. &c. 

If these arguments be admitted, and man, during his abode in this 
world, “ does not know any thing of the opening of these degrees in 
himself,’ what can he pretend to know of the same process in an- 
other? “ I charge thee before God and the Lord Jesus Christ, and 
the elect angels, that thou observe these things, without preferring 


one before another, doing nothing by partiality. Lay hands sudden- 
Jy on no man.” 











DIVINE UNITY. 


If we place a number of cyphers together, however great that num- 
ber may be, what is their value? Nothing. But if there is only one 
cypher, with a unit, or a one betore it, it gives a tenfold value to that 
cypher; and if we add more cyphers, each cypher added increases the 
value in a tenfold ratio of the cypher preceding; so if we increase 
those cyphers indefinitely, the value of each cypher so added will be 
increased in the same proportion or ratio; but still they are but cy- 
phers, and in themselves are not of the least value, as they receive all 
their nominal value from the one, which difiuses its virtue and power 
through the whole of the cyphers, and gives them their apparent va- 
lue ; for, remove the one, and what are they but mere nothings ? 
Thus, if we suppose a number to be 100,000, it is but the one diffus- 
ing its virtue and power into 100,000 difierent recipient forms. 

Hence may we not see a just representative of the infinite harmo- 
nious variety in the Divine Unity, diffusing virtue and power into in- 
definite recipient forms; for what are all the recipieut forms in all 
creation, but mere nothings, without the power and virtue of the Di- 
vine ONE, giving existence and life to all? For if the Divine ONE 
was to withdraw His influx but for a moment, all nature’ would sink 
into nothing, even to annihilation. But supposing the recipient forms 
to be extended to infinity, still the Divine ONE must necessarily ex- 
pand and fill those forms, He being the very esse and form of those 
recipient forms; for He is the substance of all substances, and the 
form of all forms; and He alone IS, consequently he alone lives ; 
whose high and holy name is JESUS CHRIST. 

Here we may see the increase of the beatific bliss of the blessed in- 
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habitants of heaven, according to the increase of their numbers ; for 
the Divine ONE, flowing into each angel, is reflected back to the Di- 
vine, and this reflection is the angel’s love of the LORD. But as in 
heaven the good of one is the good of all, and the good of all is the 
good of one, as every angel wishes to communicate his good to all 
others, consequently every angel becomes the subject in whom con- 
centrates all the good of ail his associate angels ; i naturally follows, 
that every increase of a recipient of the Divine ONE into the society, 
increases the good of that society in a more than tentold ratio; and 
this is charity, or the love of our neighbour ; for whatsoever good we 
wish to others, will be returned to us in an increased degree; thus, by 
a continual communication of their love to each other, their happiness 
and bliss are mutually increased ; but in all this, it is only the expan- 
sive emanation of the Divine ONE, diffusing itself in all the harmo- 
nious variety of the Divine Unity ; therefore, let us remember that we 
are nothing, but GUD is aut. 
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For the New-Jerusaiem Missionary. 


Sthedules of Sermons, 


BY THE REV. H. WEEKS, 0F HENDERSON, NEW-YORE. 
No. L. 


Isa. 55, 3 —Incline your ear, and come unto me: hear, and your soul shall live, and I 
will make an everlasting covenant with you, even the sure mercies of David. 


By David here is meant the Lord in his glorified Humanity. The 
passage contains this docirine—That through the mercies of the Lord 
in his Divine Humanity, he will enter into a covenant of life with all 
who come to him. 1. Show what is understood by the Lord’s Di- 
vine Humanity. U1. What is meant by the mercies of the Lord in his 
Divine Humanity. [11 What is implied in coming to him-—And, . 
IV. That through the mercies of the Lord, in his Divine Humanity, 
he will enter into a covenant of life with all who come to him, 

I. Show what is understood by the i ord’s Divine Humanity. It is 
the essential Divinity in a human form. !n other words, it is the hu- 
manity of our Lord made t/ivine. See the tollowing passages, Rev. i. 
13—16. Isa. xxii 22., compared with Rev. iii. 7. Isa. ix. 6, 7. 
Luke, i. 30—35. Jer. xxiii. 5,6. Col. ii. 9. 

II. What is meant by the mercies of the Lord in his Divine Hu- 
manity. ‘They are called in the text, “ the sure mercies of David.” 
They are the operations and manifestations of his love to sinful and 
miserable men, through the medium of the Divine Human form which 
he has assumed and made one with himself. All mercies to a fallen 
world flow down through this medium, which is in the text called 
David. 

III. What is implied in coming to him. The substance of what is 
implied consists in coming into the possession of his image, and of his 
likeness. But particularly, 1. Coming to him implies forsaking what- 
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ever is opposed to him. 2. Believing in his name, or which is the 
same thing, his nature, as Divine Human. 8. Praying to him, Psal. 
xlv. 11. Rev. v. 8. Luke, xxiv. 52. 4. Doing his commandments. 

IV. That through the mercies of the Lord in his Divine Humanity, 
he will enter into a covenant of life with all who come to him. ‘this is 
evident, 1. From the Divine assurance in the text. “ I will make an 
everlasting covenant with you, even the sure mercies of David.” 2. 
The Lord, in his Divine Humanity, is the faithful and true Messenger 
of the covenant, to all who come to him by a compliance with its re- 
quisitions. Mal. iii. . $8. The covenant or conjunction into which he 
will enter with them, is the covenant of life, because he, as the Mes- 
senger of the covenant, in his Divine Humanity, has life in himself. 
John, v. 26. 

Improvement—1. It is implied in this subject, that salvation is con- 
ditional, because it is by covenant or conjunction, which must be 
mutual. 

2. That predestination to salvation is conditional, because it can be 
effected by way of covenant only, which is the same as reciprocal con- 
junction between the Lord, in his Divine Humanity, and those who 
come tohim. To say the covenant of life is conditional, and yet that 
predestination is absolute, is absurd. 

3. We may see, in the light of this subject, what is meant by the re- 
presentation, that the Lord hath done every thing in his vineyard that 
could be done init. He has done every thing, on his part, that could 
be done, to have the everlasting covenant, even the sure mercies of 
David, carried with every one into effect. The fault has been altogether 
on the part of man, in refusing to reciprocate the mercies of the Lord, 
which, in his Divine Humanity, he has freely offered to all mankind. 
Their inclining their ear, and coming to him, is a personal duty, which 
in the very nature of the case, no one can perform for another. To say 
that God can do what is personally our duty, is gross inconsistency. 
H. constantly enables us to do’ it; but its performance must be our 
own personal act, or it wil] never, and can never be done. Therefore, 
thus saith the Lord, “ Incline your ear, and come unto me; hear, and 
your soul shall live, and I will make an everlasting covenant with you, 
even the sure mercies of David.” Amen. 
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Dear Sir, 

The objections advanced by you, in the last number of the Mis- 
sionary, are very plausible, and have frequently been urged against 
the doctrines of the New Church We shall, therefore, devote the last 
remaining page of the present number, to the commencement of an 
answer. 

With respect to the fall of angels, we have the testimony of Peter 
and Jude, as quoted in your communication, to prove that such an 
event did take place. The former calls them “ the angels that sinned :” 
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and the latter, “ the angels which kept not their first estate, but left 
their own habitations.”” But we have no scriptural testimony to prove 
that their “ first estate,” or “ their own habitations,” was in the hea- 
venly world. On the contrary, we have the concurrent testimony of 
many passages against such a supposition. We read —“ In the begin- 
ning God created the Aeaven and the earth;” and that “ the devil 
was a murderer from the beginning.” ‘The consequence is, the devil 
must have been a murderer; (instead of an angel of light,) when 
heaven was first created; and we all know that blessed world was 
never the estate or habitation of a murderer; for, saith the apostle, 
¢ ye know no murderer hath eternal life abiding in him.” 

Again—we read, “ the devil sinneth from the beginning ;” but, saith 
the same apostle, “ whosvever is born of God, cannot sin.” How then 
could the angels of heaven sin? Were they not as perfect as any man 
on earth, who is born of God, or regenerated ’ We read that man was 
made “ a little lower than the angels, and is only equal to the angels 
after he rises from the impurities of the natural body, which he does 
immediately on the death of the latter. “ Neither can they die any 
more, for they are equal unto the angels.” 

The fact is, it was a characteristic trait in all the Jewish writers, in- 
eluding the apostles, to call men and things by the names of whatever 
they resembled. ‘Thus Judas was called a devii, while he was yet a 
man on earth; when he was no more Jiterally so, than James and 
John were literally angels. The latter were angelic, and so are all 
who are “ born of God.” The men of the most ancient church, (de- 
scribed under the divine allegory of aman and woman in a paradiscial 
garden, ) were celestial men—-that is, they had attained to as high a state 
of holiness as is possible in this world But in process of time, (whether 
in hundreds or thousands of years, in the tenth or ten hundredth gene- 
ration, we are not informed,) the men of this celestial church began to 
love self and the world, more than God and their neighbour, and con- 
sequently declined from their high estate of holiness and felicity. These 
were “the angels that sinned,” and “ kept not their first estate, but 
left their own habitations.’’? Their fall is described under the scriptural 
figure of expelling a male and female from "den; that is, the wnder- 
standing and will had both become incapacitated for enjoying celestial 
bliss. ‘The will had become seduced by evi/, and then persuaded the 
understanding to believe in falses, and sanction those evils. This is re- 
presented by the serpent seducing Eve, and Eve persuading Adam. 

By angels, in Scripture, are meant spiritual persons and things, as 
appears from what the Lord says “ te the angels of the seven church- 
es,’ that is, he spake to those in the churches, who were in the know- 
ledge and affection of spiritual things, and had ears to hear what the 
spirit saith unto the churches. But that the angels of heaven can never 
fall so as to become infernal, may appear from hence, because they 
have resisted evil, and the inclination thereto, (having been once men 
on earth, ) and embraced spiritual good, and are preserved and renew- 
ed by the Lord every moment, in the love of himself and each other. 

(To be continued. ) 











